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EDITORIAL NOTE

This material is a biblical study and teaching compilation. Doctrinal 
statements should be examined in the light of the whole of Holy 
Scripture. Direct quotations are kept brief; readers are encouraged to 
consult the full biblical passages in their Bible.
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1. Purpose and reading method
This study gathers the biblical passages that establish the theme “Abraham 
and the Priesthood of Melchizedek.” Its purpose is not to build a doctrine 
from isolated details, but to follow the development Scripture itself provides 
from Genesis 14, through Psalm 110, to the extended exposition of Hebrews 
5-7.  We  will  therefore  distinguish  direct  texts  -those  that  narrate  the 
encounter  or  expressly  mention  the  order  of  Melchizedek-  from 
complementary texts -those that explain Christ as King, Mediator, and High 
Priest and reveal the hope that flows from His work.

The reading is Christ-centered and careful. Genesis presents Melchizedek 
as a historical person: king of Salem and priest of God Most High. Hebrews 
uses  that  account,  together  with  Psalm  110:4,  to  demonstrate  the 
superiority and permanence of the priesthood of Jesus Christ. Whenever a 
connection is typological, it will be identified as such; we will not treat as an 
explicit  statement  of  Genesis  what  becomes  clear  only  through  later 
revelation.

The Reina-Valera 1960 is the primary Spanish biblical reference used by the 
source  study.  Francisco  Lacueva’s  Greek-Spanish  Interlinear  New 
Testament is treated as a supporting reference for the New Testament text. 
No  technical  Greek  meaning  is  claimed here  unless  it  is  necessary  and 
securely  established;  the  central  argument  rests  on  the  reasoning  of 
Hebrews itself.

2. Central passages
The  indispensable  textual  centers  are  Genesis  14:17-24,  Psalm  110:1-4, 
Hebrews 5:5-10, Hebrews 6:19-20, and Hebrews 7:1-28. Genesis supplies 
the historical event; the Psalm introduces the prophetic promise of a priest 
“forever” according to the order of Melchizedek; Hebrews identifies Jesus 
Christ  as  the  fulfillment  and  explains  why  His  priesthood  surpasses  the 
Levitical priesthood.

The  biblical  movement  may  be  summarized  as:  historical  encounter  -> 
prophetic promise -> fulfillment in Christ -> application to believers. This 
order avoids two common mistakes: making Melchizedek the center of faith 
when Christ is the center, or treating him as an Old Testament curiosity 
when the New Testament gives him a decisive role in its argument.

DIRECT TEXTS
Passage Contribution to the theme

Genesis 14:17-24 Historical encounter: Melchizedek is 
king of Salem and priest of God Most 
High; bread and wine, blessing, and 
Abraham’s tenth.

Psalm 110:1-4 Prophetic promise of a priest forever 
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according to the order of Melchizedek 
within a messianic enthronement 
psalm.

Hebrews 5:5-10 Christ is appointed by God as High 
Priest according to the order of 
Melchizedek.

Hebrews 6:19-20 Jesus enters as forerunner and 
remains High Priest forever according 
to that order.

Hebrews 7:1-28 Main exposition: titles, blessing, tenth, 
narrative absence of genealogy, 
superiority, oath, better covenant, 
permanent priesthood, and 
intercession.

COMPLEMENTARY TEXTS
Passage Contribution to the theme

Genesis 12:1-3; 15:1-6; 22:16-18 Abrahamic promise, faith, and the 
worldwide horizon of blessing.

Psalm 76:1-2 Salem is placed in parallel with Zion, 
supporting the canonical association 
with Jerusalem.

Isaiah 9:6-7; Jeremiah 23:5-6 Messianic rule characterized by peace 
and righteousness.

Zechariah 6:12-13 Prophetic convergence of royal rule 
and priesthood.

Matthew 22:41-46; Mark 12:35-37; 
Luke 20:41-44

Jesus applies Psalm 110 to the 
Messiah and highlights the greatness 
of David’s Lord.

Romans 4:1-5; Galatians 3:6-9,16,29 Abraham, faith, promise, and 
fulfillment in Christ.

1 Timothy 2:5 Christ as the one Mediator between 
God and humanity.

Hebrews 2:17-18; 4:14-16 Compassion, help, and access to the 
throne of grace.
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Hebrews 8:1-6 High Priest at God’s right hand and 
mediator of a better covenant.

Hebrews 9:11-15,24-28 Christ’s entrance into God’s presence 
and the effectiveness of His sacrifice.

Hebrews 10:11-14,19-23 Once-for-all sacrifice and confident 
access to God.

Hebrews 13:20-21 God of peace, the blood of the eternal 
covenant, and God’s work in His 
people.

3. Historical setting: Abraham returns from battle
Genesis 14 places the encounter after a war among coalitions of kings. Lot, 
who had settled near Sodom, is taken captive. Abraham gathers his trained 
men,  pursues  the  invaders,  and  rescues  Lot,  his  household,  and  the 
possessions. Abraham is not portrayed as building an empire; he returns 
from  a  rescue  mission  and  immediately  stands  before  two  kings: 
Melchizedek, king of Salem, and the king of Sodom.

The contrast matters. Melchizedek comes with bread and wine, blesses in 
the name of God Most High, and attributes the victory to God. The king of 
Sodom is connected with the distribution of recovered people and goods. 
Abraham receives Melchizedek’s blessing, gives the tenth, and refuses to 
become rich through the king of Sodom. Worship, recognition of God, and 
freedom from a  compromising  claim  to  human  glory  meet  in  the  same 
scene.

4. Direct text I - Genesis 14:17-24
Key  biblical  statement:  Genesis  14:18  presents  Melchizedek  as  king  of 
Salem and priest of God Most High, bringing bread and wine. Two offices 
appear in one person: kingship and priesthood. This takes place before the 
Aaronic priesthood and before Israel exists as a nation.

Textual  explanation:  Melchizedek  is  not  made  a  priest  by  Abraham.  He 
already is “priest of God Most High” when he comes out to meet him. He 
blesses  Abraham and blesses  God for  the victory.  Abraham responds by 
giving him a tenth of everything. Genesis supplies no priestly genealogy, no 
birth narrative, no succession, and no account of his death. Hebrews later 
uses that narrative silence theologically.

Doctrinal  relation:  Genesis  alone  does  not  fully  explain  an  eternal 
priesthood.  It  does,  however,  establish  the  elements  Hebrews  will  use: 
kingship, priesthood, blessing, the tenth, and a priestly figure outside Levi. 
The doctrine emerges from the canonical  reading of  Scripture,  not  from 
added imagination.
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Application: Abraham recognizes that victory and blessing come from God 
Most  High.  Faith  does  not  assign  to  human  instruments  the  glory  that 
belongs  to  God.  This  is  not  a  prosperity  formula.  Abraham  specifically 
refuses a situation in which the king of Sodom could take credit for making 
him rich.

5. King of righteousness and king of peace
Hebrews 7:1-2 explains the significance of Melchizedek’s name and title, 
presenting him as “king of righteousness” and, as king of Salem, “king of 
peace.”  This  is  not  dependent  on  modern  lexical  speculation;  it  is  the 
interpretation supplied by Hebrews within its own argument.

Righteousness and peace are not exhausted in the historical Melchizedek. 
Across  Scripture,  the  Messiah  is  announced  as  a  righteous  King  and  a 
bringer of peace. Isaiah 9:6-7 and Jeremiah 23:5-6 widen that horizon. In 
Christ,  righteousness and peace belong to His reign and His reconciling 
work.

Application:  believers  do  not  rest  in  a  peace  detached  from  God’s 
righteousness,  nor  in  a  righteousness  without  reconciliation.  Christ’s 
priesthood gives access to the throne of grace because the One who reigns 
is also the One who mediates for His people.

6. Bread and wine: what the text says and does not say
Genesis  14:18  states  that  Melchizedek  brought  bread  and  wine.  In  the 
immediate setting Abraham and his men are returning from battle, so the 
safest reading recognizes provision and hospitality.  Genesis does not say 
that Melchizedek was instituting a Christian ordinance or give a symbolic 
explanation of the elements.

Many Christians have seen here a typological anticipation of communion 
and  the  Lord’s  Supper.  Such  a  connection  may  function  as  theological 
typology, but it  should remain at the proper level:  a possible typological 
association, not an explicit claim of Genesis. The primary biblical basis for 
the Melchizedek-Christ connection is Psalm 110 and Hebrews, not bread 
and wine.

7. The blessing and the tenth
Melchizedek blesses Abraham in the name of God Most High. Hebrews 7:7 
states  the  principle  used  in  the  argument:  the  lesser  is  blessed  by  the 
greater. The point is not to diminish Abraham, but to display the greatness 
of the priesthood represented by Melchizedek.

Abraham in turn gives a tenth of everything (Genesis 14:20). Hebrews 7:4-
10 develops this fact in its comparison of priesthoods. In the logic of the 
passage, Levi, not yet born and represented in Abraham, is placed beneath 
the priority of the priesthood that received the patriarch’s tenth. Hebrews is 
establishing priestly superiority, not writing a new financial regulation for 
the church.
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Application: Abraham’s act expresses recognition and honor. This passage 
should not be used as isolated pressure on a believer’s conscience. Its main 
teaching is that Abraham recognizes the standing of the priest of God Most 
High and that Hebrews uses the event to magnify Christ’s priesthood.

8. Direct text II - Psalm 110:1-4
Psalm 110 remarkably joins kingship and priesthood. The same psalm that 
speaks of the Lord enthroned at God’s right hand declares a priest forever 
according to the order of Melchizedek. The promised priesthood does not 
rest on Aaronic genealogy; it is established by divine oath and marked by 
permanence.

Jesus uses Psalm 110:1 to lead His hearers toward a higher understanding 
of the Messiah’s identity (Matthew 22:41-46; Mark 12:35-37; Luke 20:41-
44). Hebrews also takes Psalm 110:4 as the basis for explaining Christ’s 
priesthood. The psalm therefore functions as the prophetic bridge between 
Genesis 14 and the New Testament.

9. Direct text III - Hebrews 5:5-10 and 6:19-20
Hebrews 5 insists that Christ did not glorify Himself by taking the office of 
High Priest. His appointment comes from God, and the writer links the royal 
Sonship of the Messiah with the priestly oath of Psalm 110:4. Christ holds 
the priesthood by divine appointment, not self-appointment.

Hebrews 5:7-10 presents the obedient suffering of the Son in His incarnate 
mission  and  concludes  that  He  was  designated  by  God  as  High  Priest 
according to the order of Melchizedek. This does not make Christ a disciple 
of  Melchizedek;  it  identifies the priestly order promised by God, distinct 
from Levi.

Hebrews 6:19-20 turns the doctrine into assurance. Jesus enters behind the 
veil  as  forerunner  and  remains  High  Priest  forever.  The  comparison 
becomes present  comfort:  Christian  hope is  anchored in  God’s  presence 
because Christ has already entered on behalf of His people.

10. Direct text IV - Hebrews 7:1-28
Hebrews  7  is  the  central  exposition.  It  returns  to  Genesis,  recalls  the 
blessing and the tenth, interprets Melchizedek’s titles, and highlights the 
absence of priestly genealogy in the narrative. The purpose is not to satisfy 
biographical curiosity, but to show a literary pattern suited to point toward 
a priesthood not dependent on Levitical descent.

When  Hebrews  7:3  describes  Melchizedek  without  father,  mother,  or 
genealogy, it does not require the conclusion that he was an eternal person 
or a preincarnate appearance of Christ. The verse adds that he was made 
like the Son of God. The resemblance serves the typological argument. Jesus 
is not great because He resembles Melchizedek; Melchizedek is presented 
in a way that serves as a figure of the Son.



R.B.B. | Abraham and the Priesthood of Melchizedek  |  8

Hebrews 7:11-19 argues that the Levitical  priesthood did not bring final 
perfection.  If  it  had,  there  would  have  been no  need  for  another  priest 
according to  Melchizedek.  With a  change of  priesthood comes a change 
related to the legal and cultic order that sustained it. Christ comes from 
Judah, not Levi, and His priesthood rests on the power of an indestructible 
life.

Hebrews 7:20-22 adds the divine oath. Christ’s priesthood is confirmed by 
God’s sworn word, and Jesus becomes the guarantor of a better covenant. 
Levitical priests were many because death prevented them from continuing; 
Christ remains forever.

The pastoral  climax comes in  Hebrews 7:24-25:  Christ  has  a  permanent 
priesthood and is able to save those who come to God through Him because 
He always lives to intercede for them. The believer’s security rests not on 
the  continuity  of  a  human  mediator,  but  on  the  permanent  life  and 
intercession of the Son.

11. Melchizedek and Christ: resemblance without 
confusion
Scripture  allows  us  to  speak  of  Melchizedek  as  a  type  or  figure,  while 
requiring us to distinguish the figure from its fulfillment. Melchizedek is 
king of Salem and priest of God Most High; Christ is the eternal Son, the 
enthroned  Messiah,  and  the  perfect  High  Priest.  Melchizedek  blesses 
Abraham; Christ possesses the permanent priesthood and brings His people 
into God’s presence.

The wording “made like the Son of God” in Hebrews 7:3 matters. The writer 
does  not  say that  the  Son is  personally  identical  with  Melchizedek.  The 
direction  of  the  comparison  protects  Christ’s  supremacy.  Melchizedek 
serves the witness; Christ is the fulfillment.

It  is  therefore  unnecessary  to  identify  Melchizedek  as  the  preincarnate 
Jesus in order to affirm a high Christology. The argument of Hebrews is 
strongest when allowed to stand on its own terms: a historical king-priest, 
presented without priestly genealogy in Genesis, becomes a fitting figure of 
the permanent priesthood of the Son announced by David.

12. Abraham between Melchizedek and the king of 
Sodom
Genesis 14 places two encounters side by side. Melchizedek blesses and 
attributes  victory  to  God;  the  king  of  Sodom negotiates  over  recovered 
people and goods. Abraham responds differently: he honors the priest of 
God Most High and refuses wealth from Sodom that could compromise the 
testimony of who had blessed him.

The  scene  should  not  become  a  simplistic  condemnation  of  all  wealth. 
Abraham possessed goods and elsewhere Scripture acknowledges material 
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blessing. The issue here is source, glory, and dependence. Abraham will not 
allow the king of Sodom to take credit that belongs to God Most High.

Application: faith learns to distinguish grateful reception from dependence 
on what competes with God’s glory. In the New Testament the greater hope 
is not earthly prosperity, but access to God through the High Priest who 
remains forever.

13. Complementary texts: promise, kingship, mediation, 
and hope
Complementary  texts  do  not  necessarily  name  Melchizedek,  but  they 
illuminate categories Hebrews applies to Christ. Genesis 12:1-3, 15:1-6, and 
22:16-18  establish  the  Abrahamic  promise  and  its  worldwide  horizon. 
Romans 4 and Galatians 3 use Abraham to explain justification by faith and 
the blessing that reaches believers in Christ.

Psalm 76:1-2 places Salem in parallel with Zion, supporting the canonical 
association of Salem with Jerusalem while Genesis 14 itself does not spell 
that out. Isaiah 9:6-7 and Jeremiah 23:5-6 portray messianic rule in terms of 
peace and righteousness. Zechariah 6:12-13 contains a notable convergence 
of royal rule and priesthood.

Hebrews  2:17-18  and  4:14-16  show  the  High  Priest  able  to  help  and 
sympathize; Hebrews 8:1-6 presents the High Priest at the right hand of 
Majesty  and mediator  of  a  better  covenant;  Hebrews 9:11-15 and 24-28 
explains  the  effectiveness  of  His  blood  and  His  entrance  into  God’s 
presence;  Hebrews 10:11-14 and 19-23 contrasts  repeated sacrifice with 
Christ’s  once-for-all  offering  and  calls  believers  to  draw  near  in  full 
assurance.

First Timothy 2:5 states an essential consequence: there is one Mediator 
between God and humanity,  Christ Jesus.  Melchizedek does not compete 
with  this  Mediator;  his  role  in  biblical  history  is  to  point  toward  the 
priesthood that reaches its fullness in Christ.

14. Common objections and questions
Was Melchizedek an appearance of  Christ  before the incarnation? Some 
interpreters have proposed this. Hebrews, however, presents him as “made 
like the Son of God,” wording that favors typological resemblance rather 
than personal  identity.  Scripture never explicitly  says,  “Melchizedek was 
Christ.” The more cautious conclusion is to distinguish the historical figure 
from the eternal Son.

Does “without father,  without mother” mean Melchizedek had no human 
parents? Hebrews uses the lack of genealogy in the biblical record as part 
of  its  argument.  Genesis  records  no  birth,  priestly  lineage,  or  death  for 
Melchizedek. The statement need not ascribe ontological eternity to him; 
absolute eternity belongs to the Son.
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Do the bread and wine institute the Lord’s Supper? Genesis does not say so. 
They may be viewed typologically in a Christian reading, but the doctrine of 
the Supper rests on passages where Christ explicitly institutes it.

Does  Abraham’s  tenth  by  itself  establish  a  tithing  law  for  the  church? 
Hebrews cites the tenth to demonstrate Melchizedek’s greatness in relation 
to  Abraham  and,  representatively,  Levi.  Turning  that  argument  into 
automatic church legislation goes beyond the purpose of the chapter.

Is Melchizedek greater than Jesus Christ? No. Hebrews uses Melchizedek as 
a figure and Psalm 110 as prophecy to reveal Christ’s superiority. Christ has 
the permanent priesthood, guarantees the better covenant, and lives forever 
to intercede.

Is  Christ’s  priesthood  simply  an  improved  version  of  Aaron’s?  Hebrews 
describes something deeper: a different order, confirmed by oath, joined to 
a better covenant, and sustained by the indestructible life of the Son.

What does Hebrews 7:25 mean when it speaks of Christ’s saving power? In 
context, His ability to save is tied to the permanence of His priesthood and 
His  continual  intercession.  Christian  assurance  rests  in  a  Mediator  who 
does not die, is not replaced, and does not abandon His work.

15. Doctrinal synthesis
First,  Melchizedek  is  a  historical  king-priest  in  Genesis  14  whose 
significance exceeds the few narrative lines devoted to him. Second, Psalm 
110 turns that historical figure into the prophetic pattern of a future and 
permanent  priesthood.  Third,  Hebrews  identifies  Jesus  Christ  as  the 
promised Priest and shows that His priesthood surpasses Levi.

The superiority is established by converging features: Melchizedek blesses 
Abraham and receives his tenth; David later announces another priesthood; 
Christ is appointed by oath; His priesthood rests on an indestructible life; 
He remains forever; He guarantees a better covenant; and His intercession 
never ceases.

The  resulting  Christian  hope  is  concrete.  We  have  a  High  Priest  who 
entered God’s presence, sympathizes with weakness,  offered an effective 
sacrifice, remains at God’s right hand, and lives to intercede. The typology 
of Melchizedek does not terminate in Melchizedek; it brings the believer to 
Christ.

16. Pastoral application
The  first  application  is  worship.  Abraham  hears  that  God  Most  High 
delivered his enemies into his hand. Victory ends not in self-exaltation but in 
recognition  of  God.  In  the  same  way,  Christ’s  priestly  work  produces 
gratitude: our acceptance before God rests on what He has accomplished.

The second application is confidence. Hebrews does not present the eternal 
High Priest merely to stimulate curiosity but to sustain hope. Believers may 
approach the throne of grace, hold firmly to hope, and rest in Christ’s living 
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intercession. Assurance does not arise from the perfection of our flesh, but 
from the sufficiency and permanence of the Mediator.

The third application is discernment. Abraham did not need Sodom’s wealth 
to  prove  that  God  had  blessed  him.  Believers  may  receive  legitimate 
provision  with  gratitude  without  making  prestige,  money,  or  human 
recognition the source of identity. Christ, King of righteousness and peace, 
is the greater treasure.

17. Conclusion
Scripture mentions Melchizedek briefly in Genesis, recalls him prophetically 
in the Psalms, and expounds him doctrinally in Hebrews. That progression is 
enough to define his role: not to displace Christ, but to point to Him. The 
king-priest  of  Salem serves as figure;  the oath of  Psalm 110 announces; 
Jesus Christ fulfills.

In Christ kingship and priesthood meet definitively. His priesthood does not 
depend on Levitical genealogy, is not interrupted by death, and requires no 
successors.  He is guarantor of the better covenant,  the High Priest who 
entered  on  our  behalf,  and the  Mediator  who always  lives  to  intercede. 
Therefore  Hebrews  can  ground  saving  assurance  in  His  permanent 
priesthood.

Abraham  returned  from  a  battle  and  stood  between  two  kings.  Later 
revelation shows that the meeting with Melchizedek was far more than a 
strange episode: it was an early sign within the biblical story that leads to 
the King of righteousness, King of peace, and eternal Priest. To Christ be 
the glory.

18. Questions for study and discussion
1) Which details of Genesis 14:17-24 are explicit, and which are developed 

only later in Hebrews?

2) Why does it matter that Melchizedek appears before the Levitical 
priesthood?

3) How does Hebrews use the blessing and the tenth in its argument?

4) What does Psalm 110:4 add that Genesis 14 does not yet declare?

5) Why does “according to the order of Melchizedek” not mean that Christ 
personally depends on Melchizedek?

6) How should Hebrews 7:3 be read carefully?

7) What is the difference between typology and a direct textual statement?

8) Why should bread and wine not become the main foundation of the 
typology?

9) How does Christ’s permanent priesthood relate to the assurance of 
Hebrews 7:25?

10) How do Hebrews 4:14-16 and 7:24-25 complement each other?
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11) What does Abraham’s refusal of Sodom’s wealth teach about the source 
of blessing?

12) Which aspect of Christ’s priesthood most strengthens your hope after 
studying these passages?
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TEACHING PLATE - INFOGRAPHIC
Narrative visual summary of the movement Genesis 14 - Psalm 110 - 

Hebrews 5-7.
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Final  note:  this  study  seeks  to  distinguish  textual  statement,  doctrinal 
inference,  and  typology.  Where  Scripture  does  not  define  a  detail,  an 
interpretive possibility is not presented as biblical certainty.
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